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The paper is the first attempt to publish and analyze the written document
appended to the XI-XII centuries’ Gospels (Jer.Geo153) 101r, written by loseb, for-
mer Bishop of Tsalka, Mouravi (administrative officer) of the Jvari Monastery in Je-
rusalem. According to the document, initially the Gospels belonged to Pavle and
Basil. They sold the manuscript to Priest Mikael, but charged only half price, on
condition that, after Mikael's death, on behalf of all the three co-owners (Pavle,
Basil and Mikael), the book was to be presented to the Monastery of Opiza. Later,
Mikael travelled to the Holy Land and died during his pilgrimage. loseb of Tsalka,
who served as Mouravi at the monastery at that time, sent a letter to Opiza mon-
astery and asked them to sacrifice the Gospels to Samtsiro Georgian monastery
of nuns. The monks of Opiza fulfilled this request and sacrificed the monuscript
to Samtsiro Monastery.

KEY WORDS: Opiza, Jvari, Samtsiro, Gospels, Sacrifice

The collection of Georgian manuscripts at the library of Greek Patri-
archate of Jerusalem has preserved Gospels written on a parchment
and lacking the beginning, the Gospels are preserved under number 153
(Jer.Geo.153) and contain the Georgian text edited by Giorgi Mtatsmindeli
(Gabidzashvili 2009, 123).

Scholarly literature yields three brief descriptions of the Gospels. Out
of these, the first description is compiled by Aleksandre Tsagareli and
published in 1888 in Russian (Llarapenu 1888, 155), the second description
has been made by Robert Blake and published in 1925 in English (Blake
1925, 150-151), and the third description has been compiled by Maia Kara-
nadze, Vladimer Kekelia, Lela Shatirishvili and Nestan Chkhikvadze and
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published in 2018 in Georgian (Georgian Manuscripts Abroad : 2018, 116).

Currently there are two opinions regarding the time of re-writing of
the Gospels. According to Aleksandre Tsagareli, the manuscript should be
dated by the XI century at the latest (Llarapenu 1888, 155), but, according
to Robert Blake, the Gospels were re-written in the Xl century (Blake 1925,
150).

Out of the above-mentioned two opinions, the majority of scholars
consider Robert Blake’s opinion as more reliable (Gabidzashvili 2009, 123;
(Georgian Manuscripts Abroad 2018, 116).

So far, only one opinion has been expressed regarding the place where
the Gospels were copied and the identity of the copier. This is Robert
Blake’s opinion. Based on Page 46v, or, to be more precise, Page 461v of
the manuscript, Blake argues that the Gospels were re-written at Christ’s
Tomb in Jerusalem, and that the copier was a scholar named lovane (Blake
1925, 150)1.

The appendix on page 461v of the Gospels, considered by Blake as an
addition made by the copier, reads as follows:

“B(8no)<e>{o}6m 8ob(s)hgo(g)ob<n>{m} - domy, dshz{m}d, ofn}3o
00 0(m3v)byg, 8g0fiy(s)ogiont b(z)on | g(m)ea(n)eabs s(goh)ab 8(s)daby
n(m3s)69bn” (Image 53 of Georgian 153. Four Gospels.12th cent. 146 f.
Pg. 17 ft., Library of Congress).

(Saint Gospellers - Mathew, Mark, Luke and John, have marcy on
the soul of a sinner Father of Jvari lovane )

Analysis of the above-quoted inscription proves that Robert Blake's
opinions regarding the place of creation of these Gospels and the identity
of the copier are incorrect.

Above all, research has proved that the inscription is made in diffe-
rent handwriting as compared to the main text of the Gospels. According
to paleographic marks, it belongs to a later period, namely, the XIV-XV
centuries. Besides, research has proved that the inscription is an implo-
ration of lovane, Father of Jvari i.e. the priest of Jvari Monastery in Jerusa-
lem. lovane’s text does not provide any information regarding the re-wri-
ting of the manuscript.

Thus, the issues regarding the place of re-writing of the Gospels and
the identity of the copier still remain unsolved and require further ana-
lysis.

1 The page of the Gospels mentioned by Robert Blake, is not numbered. It seems, it was
left out during the numbering. Taking into account the fact that this page is pinned between
pages 46rv and 47rv, | will term it as Page 461rv.
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On Page 101r of the Gospels, there is an ample Appendix written in a hand-
writing which differs from that of the main text of the Gospels. Based on paleo-
graphic marks, this inscription is dated by the XII century. The Appendix provi-
des numerous interesting facts regarding the Georgian colony on the Holy
Land and the Monastery of Opiza. Despite the great scientific value of the
Appendix, it has not been published so far.

In the given paper, | will publish the Appendix in the academic form
and present the outcomes of its historical-source study analysis.

I will start with technical description of the Appendix, preserving the
original font of the text. | will also offer my version of the reading of this
text.

The inscription is made on Page 101r; it consists of twenty-five lines
written in Nuskhuri script; the first grapheme (g) of the first word of the
first line (gbg) and the first grapheme (m) of the first word (m@gb) in the
XXV line are written in Asomtavruli script. Titlo diacritic marks are: small
hirozontal winding line; intervals are marked by means of full stop or co-
lon; at the end of the text, there are a colon and a line; some graphemes
of lines I, Il, 1, 1V, V. and XXIII are missing due to the holes in the parch-
ment. With the exception of four graphemes in line V, | have reconstructed
these graphemes based on the context; the seventh and eighth words of
line XVIII (o 0~bobLLS) are written slightly later, above the main line; the
handwriting belongs to the writer of the Appendix; Lines XXIV and XXV are
written using smaller graphemes as compared to those of the main text of
the appendix (see Picture 1 and Picture 2).
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‘909 0(3)gb(sg)h 0y(s)36 y(mM390)os, h(s8gmy) f(@ogs)a gbg
[mabal(s)[3]0 | 6obggoh @sboe 8(n)s(9)a(3)e olym] [8(n)d(s9)]o bl3-
300000 3(3)3090 00 d(5)b(n)onb B[(ng)lh [----], | h(sem)s B(98ogmads)e
0(0)3(n)e(0)onbs M30Bsbo 0o9&{9}3[mL]. |

b(mom) gbg 8(n)d(sa)e b(z)s(9)bo 0G(hgbseg)db dmoafins, [Bmag]
m|36s 3(5)68(s)6(s)n0(9)0(9)0bn B(n9)660 §(@nos)bn vognebo v
3] mb(s)bh(y)on dnnmm.

b(mom) 89, y6ome oo g3(hns)e 3(m)es(n)oln Foozgon, 3(s)b 7(s8b)s
dmyhozse 304(s)3 | 00 300mb300ms M(Bha)abs bogymshms mah[boms
3(5)a(s)o(s)ems, dnyfahg §(@nosb)s 8(m)6(s)bS(9)hbs m[300sb, 3(n-
mohd9)e, 9690mb 01 s 0hd(s5)6mb, shs | Fonmmb §(Bno)om J(s0v)
doo, o(hodg)e ghobs 3830nlhgbbs 8(m)b6(s)bS(9)hbs Jomdmb, b(s)
bgoomgs | badGohmbo.

b(mom) 8(s)or 3(ncmshg)s 893330600 | 8(s)mbs m(@hon)ba(m)y(ys)
h(2)0(s)bs, 93hg J8bgb @5 gomd|gb b(s3)3(36m)e b(s)o(m)5(s)3(s)e o
boo(n)e(9)d(9)o(s)e 8nb §(@0e)abs 81(m)6(s)bBhabs o 3(Fo0s)e §(@ne)
0bo 8(5)30bs d(3)b(0)onb, 3(s)30190b 0o <3(5)3090 00> 8(n)j(s9)0 b(y)
300o 08 n(m)b(9)dnbLY.

off, 3(2)3(9)elhgdom y(m3g0)ms 8(g8)e(agman)mn 8(3803mds)e dm-
9(5)3(s)oms 8(s)a(s)ms 3(9oh)afi(@nenbs) | oo s80b 8(m)b(s)bEhnbo
0000, h(sem)s b(s)o(m)3(s)30 08 | L(5)SL(9)6(9)0(9)0n d(s)mn b(sy)
3(1)bme 03yhsm oo 306 | h(s)emsgs 8ndgd0ms 8933(s)omb s ()
ama 3900, m(@ghob)s 8(5)6 gobigb 3(3)b(n)bo oo Fylglz{nlbls]ldEe
9(99)89 shb 00 306 8903hdoomb, M(89hmds)b 83(3hm)bgb, 5(89)6. |

moab Fonznmbznegom, 8(0)g(sg)0 b(1)3(9)bLL o(s)30(m)33(n)enm o
69 00030§yg0m” (Image 109 of Georgian 153. Four Gospels.12th cent.
146 f. Pg. 17 ft., Library of Congress).

(Let everyone know that these Gospels were sold by Pavle and Basil
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to Priest Mikael at half price, on condition that, after Mikael’s death,
the Gospels will be brought to Opiza.

Priest Mikael came here to Jerusalem, visited all the places of
worship, and died.

And |, untrustworthy and sinful man from Tsalka, served as Mouravi
in that period. And, upon the request of the worthy servants of God,
| wrote a letter to the Monastery of Opiza, asking them not to take
these Gospels from the Holy Land, but to sacrifice them to a minor
monastery called Samtsiro.

And they behaved based on their godliness, and sacrificed the
Gospels to the Monastery so that they pray for the souls of fathers
Basil, Pavle, Priest Mikael and loseb.

I beg all the future fathers of Jvari, as well as nuns of this monastery,
to mention them in their prayers. Whoever does not fulfill this and
takes away the Gospels, will bear responsibility to God, and whoever
fulfills my request and protects the manuscript, may receive God’s
blessings.

Whenever you read this, bless Priest Mikael and remember his
deeds”.

As we have seen, the Appendix is a legal text aimed at regulating the
issues related to the ownership of the Gospels.

Based on the content, the appendix may be divided into six fragments.
I will discuss them separately.

The first fragment of the appendix tells us that the Gospels initially
belonged to Pavle and Basil. Later they sold the Gospels to Priest Mikael.
Pavle and Basil charged only half price on condition that, after Mikael's
death, the Gospels would be sacrificed to Opiza Monastery:

“909 Logboyh 0ys36 ymagoems, hadgoy fdnose gby [mobom]s[3]
0 6abg3sh sbsp 803980 nlym] [Bngsglo bygobsos 353090 0o do-
booob 8[nglh [----], hsems 9dogmadse bnizyenonbs M30dsbs 0YS8I-
3[mb]” (Let everyone know that these Gospels were sold by Pavle and
Basil to Priest Mikael at half price, on condition that, after Mikael’s
death, the Gospels will be brought to Opiza).

So far, it is impossible to identify the three people mentioned in the
first fragment - Pavle, Basil and Priest Mikael. We only know that they
lived in the 12th century, at the time when the Appendix was written, and,
most probably, were representatives of the clergy.

Regarding the first fragment of the Appendix, special attention should
be paid to the issue of charging half price for the document. Above all, the
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fragment mentions that the document had three legal owners after it was
sold by Pavle and Basil to Priest Mikael: it belonged to Pavle and Basil,
on the one hand, and to Priest Mikael on the other. Besides, according to
the fragment, the Gospels were kept by Priest Mikael who used the book
until his death. After his death, the Gospels were to be sacrificed to Opiza
Monastery on behalf of all the three owners.

The fact that the owners sold not the entire book but half of the legal
right of its ownership is very interesting for the study of legal thinking in
the 12th century Georgia.

The first fragment of the Appendix does not give information about the
links between the three owners and the Monastery of Opiza. This fragment
does not explain why they decided to sacrifice the Gospels to this mon-
astery.

At this stage of research, | can only assume that these people worked
at Opiza Monastery either at the time of selling of the manuscript or at
some other stage of their lives. Therefore, they had a special attachment
to this place.

The second fragment of the Appendix informs us that the new owner of
the manuscript - Priest Mikael travelled to Jerusalem and died there after
visiting the Holy places:

“bmom gbg dngdogo bysgbo nBhyboegdb dmoafns, [AmoolmEbe go-
6806000909060 AYgbbn fonesbn vegn0bn v vmbobhyon dnnmm”
(Priest Mikael came here to Jerusalem, visited all the places of worship,
and died).

Of special interest in this second fragment is the fact of death of Priest
Mikael. The fact that he died during his pilgrimage is important by itself.
Another improtant issue is the ownership of the property that he had
brought with him to Jerusalem. The Appendix mentions only the Gospels.
However, it is highly probable that he had brought other objects too, and
that the fate of these items had to be arranged.

In the second fragment of the Appendix, attention should be paid to
the phrase “Came here to Jerusalem”. This phrase proves that the writer of
the text was in Jerusalem at the time of the priest’s arrival.

In the third fragment, the writer introduces himself. On the one hand,
he notes that he was from Tsalka. On the other hand, he mentions that
at the time of death of Priest Mikael, he served as Mouravi. Besides, he
remarks that, after couselling with the clergy of his monastery, he sent a
letter to the Monastery of Opiza in which he implored to leave the Gospels
brought to Jerusalem by priest Mikael on the Holy Land and grant them to
a small monastery known as Samtsiro:
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“bmom 83, 36ema o hnoe 3ME3000 §503900, 3oL Fo8bs dmyho-
300 30403 00 3000b3000 Mm3hmabo bogycmohos mohbmo dodomvemo,
dnyfghg §00oobo dmbobBghbs M3nHob, 30mohdge, 9690mb 0y o
0hdobmb, sho fonmmb fdnonm Jooognm, shadge ghobs 3830hgbby
dmbobBghbLy Jomdmb, bobgenmEe bodfohmby”.

(And I, untrustworthy and sinful man from Tsalka, served as Mouravi
in that period. And, upon the request of the worthy servants of God,
| wrote a letter to the Monastery of Opiza, asking them not to take
these Gospels from the Holy Land, but to sacrifice them to a small
monastery called Samtsiro).

The title ,Tsalkeli“ points to the fact that the writer of the Appendix
was a bishop from Tsalka. Taking into account the facts that, at the time
of writing, the author was in Jerusalem and served as Mouravi in one of
the local monasteries (see below), it turns out that he no longer served
as a Bishop of Tsalka. He had moved from Georgia to the Holy Land and
worked there.

It is not strange that the author of the Appendix preserved the title
of Bishop of Tsalka after leaving the bishopric. According to a medieval
Georgian tradition, the clergy of high rank and position preserved their
titles after retirement and were mentioned by these titles in the written
sources.

According to ,The Description of the Georgian Kingdom*“ written by
Vakhushti Bagrationi in the years 1742-1745, Tsalka Eparchy embraced the
territory of historical Trialeti province. The cathedral of the Bishop of Tsal-
ka was located in the town of Tsalka on the bank of the river Ktsia:

“..9600b 300999 ohb 93090b00 3900000060, Foo30b enen, 39000-
658960, d0b g30b3m3Mdn, 8Fygdbo mhnsogomnbs” (... on the bank
of the Ktsia, there is a church with a dome. It is large and firmly built.
There resides the Bishop, the shepherd of Trialeti) (Vakhushti 1973,
319)1.

The town Tsalka, mentioned by Vakhushti Bagrationi, was renamed as
Gunia-Kala in the 19th century. Currently it is covered by a water reservoir.
Six churches have been found on the territory of the historical town of
Tsalka. However, it is unknown which of these churches was the cathedral
of the Bishop of Tsalka (Narimanishvili, Shanshashvili, Kvachadze 2018,

1 0On the border of the register (R) of the 1813 copy of Vakhushti Bagration’s “Description of
the Georgian Kingdom”, there is a comment: “There is a church with a dome, in the eparchy
of Tsalka, which is called Tsalkeli” (Vakhushti 1973, 319).
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181-182).

According to Devi Berdzenishvili, the eparchy of Tsalka and the Bishops
of Tsalka are mentioned in the historical sources of later period (Berdzen-
ishvili 2014, 87). Research has proved that the title of the Bishop of Tsalka
was first mentioned in the 13th century legal document “Rules of the Roy-
al Council™

“Gobn 0o 3(s)bggde <ps> pshoedmonbys, h(mdgo)o smgbh(y)og-
00b 83bgosb, 3(3ho)b(9)300s 89%90800... h(5)5(38)b 03(9ho)b(m)b
0999 00 0(5)509L BobBLY B(g0)s 08 gn0b3(M)3(M)bb ds Fgboomo
00/bbegb: ...d98m30090 Goozgen Trll1v oo ozegb BBNEgebLS J3-
90mao. d99m3n09b 056900 08 0(3)5090 Fool3gobs Jngdmo..” (The
rule of the royal council gathered at Mtskheta is a follows... When the
Ring is crowned and sits on his throne, the bishops sit in the following
order: the Bishop of Tsalka sits below the Bishop of Tbilisi. The Bishop
of Bana enters and sits below the Bishop of Tsalka) (Ad-560, 1rv).

As for the bishop holding the title Tsalkeli, he is first mentioned in the
document of 1678 - the document on the purchase of land, issued by Gior-
gi Saakadze to Papuna Tukhareli:

“09, Fo0<0>3900L0 ghnb|B8gumhgl, esdnfghas 9bg Fogbn oo dm-
fi{o}dg@o 30h” (I, Kristepore Tsalkeli, have written this document and
witness this fact) (Sd-63, 1v).

The Appendix under analysis was written earlier than the above-men-
tioned sources. Thus, it turns out that the earliest facts proving the title
of Bishop of Tsalka and mentioning the person with this title are found in
the 12th century.

Separate mention should be made of the fact that, at the time of death
of Priest Mikael, he was Mouravi i.e. administrative officer of one of the
monasteries of the Holy Land.

Regarding the Appendix in question, attention should be paid to the
information provided in December comments of the 12th century, copied
by Deacon Stepane at the Monastery of Khandzta (5-4999) and mentioning
Anton ,Mouravi of the Pillar:

“0onfighs 9bg ™39 093(9)60(9)ho yes06mbs bohdm[absbys, S(g)
000ms 0S(9)%3(s)by o(ns)3(m)baboems, Hesdbmabs | bYgEnLsc(3)L,
boggsbmems d(s)mnms. M(B9hmds)b 899603(9)6, | hoegs 30b goho
9656030 08(s3)b Fnogbbs B(90)s. | 3(ohyg)o y(m39)omsbs, dmyhszbo
099800bLY 368(M)babL | Bgn603(9)6 M(Bghmds)b s y(m390)60 ddsbn
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000339606 J(hobB98s)6 | 00 33(39)01y n3mmb h(s)e bobome s8sb
B(19)60bo 65/8hmaby, A(19)60(3)bEs o(M)330 Y(5)30, m(@hm)abso(3)
b o | 3gose Abhgznbsc(3)b 398060390. g(nmhg)ab, byilgbbs, 8-
960396 M(89hmdy)6, cnoe 890F9 dngym” (S-4999, 332v).

(This was written in December, in Khandzta Desert, by the hand of
Deacon Stepane, for the Pillar of the Desert and upon their payment.
May God bless the person who toiled at this book. Above all, Mouravi
of the Pillar Anton, and all our brethren, may they be protected by
Christ. And if this work is trustworthy, pray for us to God and forgive
our sins. God bless priest Giorgi who has greatly supported us).

Darejan Kldiashvili notes that the term ,Mouravi“ mentioned in Decem-
ber comments corresponds to the terms “Abramad”, “lconomos”, “Epitro-
pos”, mentioned in the Georgian literary sources, and points to the fact
that Anton was one of the authoritative representatives of the ,Pillar” i.e.
the Monastery of the Pillar (Kldiashvili 2017, 173-174)1.

According to my observation, the term “Mouravi” is used in the Appen-
dix with the meaning of Iconomos i.e. its meaning corresponds to that of
the word used in December Comments.

Apart from the identical terms used in the Appendix and December
Comments, attention should be paid to the authority of the writer of the
Appendix. From this document we learn that, after the death of Priest Mi-
kael, the author of the Appendix was in charge of disposing of the priest’s
property. According to scholarly literature, disposal of a monastery’s
logistics and property was the responsibility of the Iconomos.

Thus, the writer of the Appendix, former Bishop of Tsalka, held the po-
sition of Mouravi or Iconomos at one of the Georgian monasteries on the
Holy Land.

The Appendix does not explain why the writer was responsible for the
property of the late Priest Mikael and why an Iconomos of some other
monastery was not responsible for it.

This fact may have two explanations: 1. Mikael died at a hospital or
infirmary of the monastery where the writer of the Appendix lived and
worked. The property of the deceased priest physically remained at this
infirmary; hence, an authorized person of the Monastery - the Mouravi
- was in charge of the property; and 2. Priest Mikael died at some other
monastery or infirmary, and his property remained there, but his property

1 Nowadays, scholars argue that ,The Desert of the Pillar® mentioned in December
Comments is the same as the Monastery of the Pillar located in the historical province
of Klarjeti. | argue that this identification is not proved by facts. Hence, the ,Desert of the
Pillar” may just as well be the Monastery of the Pillar in Jerusalem, mentioned in numerous
written sources. However, | will abstain from discussing this issue in the given paper and
focus on this problem in my further research.
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was managed by the largest Georgian monastery on the Holy Land; hence,
the issue was to be settled by a corresponding official - Iconomos of the
Jvari Monastery.

Having discussed the issues above, | must find out why the writer of the
Appendix sent a letter to Opiza Monastery and asked them to sacrifice the
Gospels to Samtsiro Monastery.

The fact that the writer of the Appendix sent a letter of request to Opiza
is quite logical. As we have seen, the old and new owners of the Gospels
- on the one hand, Pavle and Basil, and, on the other hand, priest Mikael
had made a purchase agreement, according to which, after Mikael's death,
the Gospels were to be sacrificed to Opiza Monastery. Hence, the legal
owner of the Gospels after Priest Mikael's death was Opiza Monastery.
This is why the writer of the Appendix addressed the legal owner - Opiza
Monastery Assembly.

However, the available material does not explain why the writer of the
Appendix asked the monks of Opiza to sacrifice the Gospels to Samtsiro
Monastery. | can only assume that the writer of the Appendix had some
special attachment or reverence to Samtsiro Monastery.

The fact of mentioning of a minor Monastery of Samtsiro in the third
fragment of the Appendix is worth attention. As we will see below, Samt-
siro was a nuns monastery. Hence, it turns out that one of the less known
Georgian monasteries of Jerusalem - Samtsiro Nuns Monastery was still
functioning at the time of writing of the Appendix i.e. in the XII century.

Samtsiro Monastery must be mentioned in a manuscript belonging to
the Georgian colony on the Holy Land, namely, a collection of Georgian
manuscripts preserved at the Library of the Greek Patriarchate of Jerusa-
lem. The number of the manuscript is 27 (Jer.Geo.27). the comment of the
restorer of the manuscript on page 348r says:

“bodFohmb dgFoh(n)ons gbg Fnogbn oo 30630 godmos[ysb], | §(@no)
s0o 3(m)3(n)d(m)ocs 306mbLsAEs JnB8g ohb b(y)on dnban, 5(89)6. |
bobgonms m(@hoabs)ems, gby Fogbn oo d(s)hb3(s)60 8y, 3{ohe}sbnb
(?) 090038(3)6, | 09hd(s)b 86605, 89303088096 00 F938Mby sbove o0y
oslgyd3{n}on, A(9)dnbs L(Y)enbLLO(3)b 0o Fgb0o(M)dsbs 3y(m)onm,
03(0)mb3(9)obm, | §(8005)6m 8(5)8(s)6m. 3665b 08 dnbos dd(m)o(g)
0018 00 399%ho(9)oms 3(9n6039)6 m(Bghmdvs)6” (the text has been
restored, titlo diacritics have been deciphered and punctuation has
been added by me - T. J.) (Marr 1955, 52. cf: Blake 1923, 407)1.

1 Unfortunately, when analyzing this collection, the digital version was not available for me.
Due to this, | failed to carry out the codicological and historical-source study analysis of the
manuscript and its comments. Therefore, | abstain from any argumentation regarding the
time and place of re-writing of the manuscript, the identity of the copier and further fate of
the manuscript. | will suffice to say that | have doubts about a widespread opinion, according
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(This book has been sacrificed to Samtsiro and whoever takes away
its parts, may his soul be judged by saint apostles. Amen. In the name
of God, this book and hymnal have been decorated and bound by nun
Anna, mother of Vardan. May the reader holy fathers pray for my soul.
May God forgive Anna and her parents).

As we see, the manuscript is made on behalf of an old-aged nun Anna,
who notes that she is mother of Vardan (?). Anna notes that she restored
and bound two manuscripts - the collection containing the Appendix and
a hymnal. These two books were strongly damaged (Karanadze 2002, 42).

In the beginning of the comment, Anna emphasizes that ,this book",
i.e. the collection, was gifted to Samtsiro i.e. belonged to this monastery.
It is unclear whether the book belonged to Samtsiro Monastery prior to
the restoration or was gifted to the monastery by Anna. We can only know
for certain that, at the time of writing of the comment, the collection and,
probably also, the hymnal belonged to Samtsiro Monastery1.

In my opinion, the Monastery of Samtsiro, mentioned in the Appendix
of the Gospels, is also mentioned in another manuscript belonging to the
Georgian colony on the Holy Land, namely, a vast comment to the hymnal
of 1167, preserved under number 63 in the collection of Georgian manu-
scripts of the library of the Greek Patriarchate in Jerusalem (Jer.Geo.63).
Pages 160v and 161r of this document mention the following:

“b(s)bgonmys shbgos v90s090(9)00bs, bsBgYsdM360bs, gho-
@(@h)mggonbs, | 8(3)6(g)d00m dngfemdgonbs oo (s)dmy(c)dd(g)
0nbo 00 Y(m3g0)ms shbos shohobs/g(s)b shbgdse dmdy3s690(g)
00bo, 1(3)89000s F(@no)absems s d(gm)bgdnms y(m30s)ef(@no)aby
00 | 30nfmaby, 3bhf6(g)onbs o(g)o(m)xzonbys A(ng)6nbs m(Bhm)ab-
d3(m)o(9)onbsamy, d(s)onms oo | 3969360m0s §(@ne)abs 0o 3b(m)3(g)
obAy(mM)ax3(9)0nboms o y(m30s)e 3(s)8(m)bbaby F(yshabs)ems, Fyos-
om160v[[161rdnms oo 896936000 y(m3g0)os §@nes)ms 3bbgyomas
901(5)3(5)hsb63(9)0(Mm)d0s | 05 Lgh(s)dnb-gghsodnbmosems s Y(390)

to which the collection was re-written in the XVI-XVII centuries (Blake 1923, 407, Marr 1955,
51-52; Karanadze 2002, 42, 44; Georgian Manuscripts Abroad 2018, 127. cf: Tsagareli 1888, 181). |
cannot say with confidence that the first sentence of the above-mentioned comment and its
following fragments were written in the same period, as Niko Marr considered (Marr 1955, 52.
cf: Blake 1923, 407). In my opinion, a thorough analysis of the manuscript and its comments
will solve this and other related issues.

1 According to Levan Menabde, the term ,Samtsiro” mentioned in the comment implies the
Georgian Kappata monastery of nuns in Jerusalem (Menabde 1980, 146). This assumption
is based on Korneli Kekelidze's opinion, according to which Kappata Monastery was built
with the stones of old ,Samtsiro” i.e. inn for pilgrims, at St. Sophia Basilica on Mt. Zion in
Jerusalem (see below). Some scholars share Levan Menabde’s opinion (Mamatsashvili 2007,
450).
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00 8(9)30bo d(v)omsems s d(s)eenms s d(gm)bgonms | §(@no)abys
fn6odmhogonbs n(m3s)by 6(s)m0nbdEgd(g)enbsems, d(gm)bgonms
y(mgoos)e J90(3)ems §(@ngo)ms | d(m)snd(z)ecmsems, F(06s)f(shdg)
8Y(ma)oms, dmo(g)omd(m)dm(y)shos, 8(m)F(s)dgms oo y(m390)0s
mnhboms 8(s)dsmsems, | h(mdge)bn b(59)3(1)60mE(5)6 bacmbm gy3690
m(3B000)s A9)6Ls 0(gb)3 J(hobBgb)s. @ohb 30ddgb g, y(m3zos)e
Jmnhbo | mbmahg, dmggose §(@nos)os sd(s)o 3sh(s)3008mbmy,
h3smo39 S8sms bh(y)oms, | mh Fogbso. 3(nhyg)on mzm A(g)dnms
S(9)ooms 003F9hg 0o 8gmhg 1(s)6(s)8h(9)oms 8(s)dsms - | 3(3)ho-
390 8(ng)h, 3(s)§(0m)LBaLS B(n)ecnbs s 8(s)h3(M)d, 3MbEMhngseb
sbyenb Gyonbs | S(g)coms. m(@ghmds)b v3(ahm)bbgb oo 8930F0hg
0G(hyby)o(9)ab, 3(s)8(0m)b(s)bms pgosms 8(m)b(s)bSghbs sbooby,
| h(mdgo)o 033(5)0gb 30830008(3)6 dyBonbys bsdFohmabs 8(ng)h.
9690mb g(hobBgb)s, | h(mBg)e 883069 @0 39333900 nymb. of, 3939~
oh(9)o0 y(mzgo)ms, h(mdgo)bn 8(g)deg(m)dnma [3(s8)]los (?) 8330-
h(m)dogo §(000s)bs 58(s)b 8(mM)6(s)bS(9)hLy B(nb)s h(sem)s dmdns-
09690090 F(Bnos)ms 8(nb)s o{m}zzsms | md{ngtbms 0v9306ygo0(s)
o, h(sem)s m(8ghm8s)6 dmzgsegmb b(s)byne(g)on S6(9)6(9)dnbs | (3)L
B(9)dnbs | oo 306 3(s)dmaSysb F@nosb)s s8(s)b 3(m)6(s)bS(9)hby
f(8n00)b0 9bg 3(5)h(s)3008(M)660, hoobsizs | 0B9Bnbs dmmydnme,
8(3)am-030-3960(19)0 ohb 03039 Fgb0bog(s)6 J(habS)gs[6(9)o(s)bs] |
00 65f00dEs 5hb dnbo 07esb 0(36)s, nbgshomBgobs. megb esnfighs,
Jhmbozmbn aym 839 (387 + 780 = 1167 §.), 0obs038nm3(s)b Foo0mo
bgmg (6675 - 5509/5508 = 1166/1167 §.), 09hd(3)00ms bac(ys)o(s)3000,
b(mom) gohoyooms - bomod (6772 - 5604 = 1168 §.), | 3(no)hdnmg(s)
6 - Bhmg (1175 + 30/33/34 = 1205/1208/1209 .), 0600380mb0 0g (78-9
303000 (e3bofy. 1153 §.) 89-15 nbengEombo = 1167 §.)”

(In the name of the unborn, triune God, inaccessible in its nature
and inexpressible, creator of all creatures from nothing, the Holy
Trinity, under protection of our Holy Virgin Mary, with the power
and support of the Holy Cross of Life, with the support of bodiless
Archangels, Seraphs and Cherubs and all the heavenly forces, with
the support and grace of John the Baptist, all the saints and disciples,
prophets, priests, martyrs and venerable fathers who eternally
worship our Lord Jesus Christ. I, the unworthy Onofre, contributed
to the creation of this hymnal, all the eight parts, in two volumes.
The first one was written by me, and the second one was written by
reverend fathers — Kvirike, honest priest, and Markos, the son of the
daughter of Tsontsorika. God bless them. And | sacrificed this book
to the new Monastery of nuns in Jerusalem, built from the stones of
the Old Samtsiro. May Christ protect it from destruction. | beg all who
reside in this monastery in future, to pray for my soul. May God give
his grace to you for mentioning me in your prayers. And whoever takes
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this hymnal away from this monastery for whatever reason, will violate
the Christian rule and form part of Judas Iscariot. The date of writing
is Chronicon §3% (387 + 780 = 1167), from the beginning of years bjmg
(6675 - 5509/5508 = 1166/1167), by Greek calendar, and by Georgian
calendar- boomo (6772 - 5604 = 1168), | from Crucifixion - Bhmg (1175 +
30/33/34 = 1205/1208/1209), Indiction ng (beginning of the 78th cycle
(1153) 15th indiction = 1167)”

(Image 163 of Georgian 63. Parakletike. 1167 A.D. 161 f. Pg. 24 ft.,
Library of Congress)1.

The above-quoted comment tells us that the hymnal was rewritten
upon the order of some Onofre in 1167. The hymnal consisted of two vol-
umes. The first one was rewritten by Onofre himself, whereas the second
one, i.e. the manuscript containing the comment, was copied by priest
Kvirike and Markos - the son of daughter of Tsontsorika2. Onofre sacri-
ficed the books to the newly-established monastery of nuns, built from
the stones of old Samtsiro, the inn for the pilgrims, and constructed in the
place of the old building3.

1 Below the comment, with the interval in two lines, there is another comment: “©9©s3(s)
38(0)6 306089 860MB(5)6 sm0 JoMmbhoda Tgobns Bngdbby vd(s)b. M(BM™MBs)6 | 976w396.
an(m)33o y(o)300 nbm(3)L” (some pilgrim woman sacrificed ten pieces of parchment to
the restoration of this book. God forgive her sins. Pray for her soul) (Image 163 of Georgian
63. Parakletike. 1167 A.D. 161 f. Pg. 24 ft, Library of Congress). The fact that some woman
sacrificed ten pieces of parchment for the copying of the hymnal, is not accidental. It seems,
this anonymous woman had special reverence to the Monastery of Samtsiro mentioned in
the comment. Thus, the woman rendered material support to the monastery.

2 The fact that the second book of the hymnal mentioned in the comment is Georgian
manuscript number 63, preserved in the collection of Georgian manuscripts at the Library
of the Greek Patriarchate in Jerusalem, proves the comment written on page 160v of this
manuscript that the book was re-written by Kvirike and Markos: “m(3gsm)m m(BoMmo)
m, 89960396 g(Mns)o E(Mmo3(0)mbs dRbMgZemby v80bIby 3(3MN)39L ©s B{s}M3mMBL”
(God forgive Kvirike and Markos who have dug into this book) (Image 163 of Georgian 63.
Parakletike. 1167 A.D. 161 f. Pg. 24 ft., Library of Congress).

3 So far, three opinions have been expressed regarding the Georgian monastery of nuns in
Jerusalem, built with the stones of the old Samtsiro: 1. According to Aleksandre Tsagareli, the
comments to the hymnal mention a Georgian monastery of nuns in Jerusalem, which was
constructed in 1162-1175, with the stones of a Georgian inn for the pilgrims (Tsagareli 1888,
125, 170); 2. According to Korneli Kekelidze, the ,old Samtsiro“ mentioned in the comments to
the hymnal implies an inn for travellers and pilgrims at the old monastery of Kappata near
St. Sophia basilica on mount Zion in Jerusalem. This inn is mentioned by Antoine Martviri in
the 6th century. According to this scholar, the monastery built with the stones of the old inn
is the same as the Georgian monastery of nuns built in the place of the old monastery in the
1070s, upon the order of Georgian queens Borena and Martha, the wife and daughter of King
Bagrat IV (1027-1072) (Kekelidze 1942, 111-113); 3. Gocha Japaridze has certain doubts about
Koneli Kekelidze's opinion regarding the fact that the above-mentioned two buildings are,
in fact, one monastery. According to this scholar, the comment mentions a ,new monastery”
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If my assumption is correct and Samtsiro nuns monastery mentioned
in the Appendix to the Gospels and the nuns monastery built with the
stones of the former inn metioned in the comments to the hymnal are
one and the same, we can solve the issues related to the name and time
of establishment of Samtsiro nuns monastery.

From the comment to the hymnal, we learn that Samtsiro nuns monas-
tery was built with the stones of the former inn. Hence, the name ,Samt-
siro” which means an inn for travellers and pilgrims.

As for the time of establishment of Samtsiro nuns monastery, in the
comments to the hymnal, Onofre calls Samtsiro a newly-established mon-
astery and wishes it ,to stand firm for a long time*. Thus, as it turns out,
Samtsiro monastery was newly-established at the time of writing of the
comment i.e. 1167. Thus, it might have been established somewhere be-
tween 1140 and 1160.

The fourth fragment of the Appendix notes that the monks of Opiza
considered the request of the author of the Appendix, took a decision
that corresponded to their devout nature, and sacrificed the Gospels to
Samtsiro Monastery. The act of sacrificing was performed on behalf of the
current owner of the Gospels — Opiza Monastery and its previous owners
- Basil, Pavle and priest Mikael, as well as on behalf of someone named
loseb, for praying and glorofying their souls:

“bmom doo 3000h3o 393330600 dombo mBhmnbdmyyohgooby,
98hg 43690 0o 30mdyb boy3nbme boemEogse o bLoenEgdgQse dnb
fd0onbo dmbobBhabo o 3yo0ve fdnenbs 8sdnby 0obnEnb, 303090
00 ng090 byanbs 0o nmbydnbLY”

(And they behaved based on their godliness and sacrificed the
Gospels to the Monastery so that they pray for the souls of fathers
Basil, Pavle, Priest Mikael and loseb).

Special attention should be drawn to a person named loseb, whose
name was added to the Appendix later, and who had never owned the
Gospels.

Who is loseb and why is he connected to the act of sacrificing of the
Gospels to Samtsiro Monastery?

To my observation, loseb must be the person who wrote the Appendix
and initiated the sacrifice of the Gospels to Samtsiro Monastery. We do
not know any other person related to the sacrifice of the Gospels to Samt-

(in Arabic - “Dayr Al-Jadi”). In 1189, the Sultan of Egypt Salah-ad-Din gifted this monastery
to the newly-formed Sufi hanaka, together with other buildings located in the district of
patriarchs of Jerusalem (Japaridze 2018, 96-98).
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siro Monastery. Hence, no other versions are available.

Thus, it turns out that the author of the Appendix, former Bishop of
Tsalka, was called loseb, and he is mentioned in the Appendix alongside
with the old and new owners of the Gospels.

| will briefly discuss why loseb’s name was added to the Appendix lat-
er. As it seems, the writer of the Appendix initially mentioned only those
people who owned the Gospels and on whose behalf the Gospels were
sacrificed to Samtsiro Monastery. Later on, probably after the manuscript
was granted to Samtsiro monastery, the nuns of this monastery took into
account the fact that the Gospels were sacrificed to their monastery upon
the initiative of loseb. They regarded his contribution no less important
than that of the owners of the Gospels. Therefore, they asked him to write
his name beside the names of the owners. In my opinion, loseb’s name
was added to the manuscript in the above-mentioned way.

In the fifth fragment of the Appendix, loseb of Tsalka addresses his
contemporary monks, to be more precise, the monks living at “Holy Jvari”
and the nuns of Samtsiro Monastery and asks them to pray for the souls
of the grantors of the Gospels. Besides, the author of the Appendix curses
the people who deprive the Gospels from Samtsiro for whatever reason,
and blesses the people who take care of preserving the Gospels at Samt-
siro:

“of, 89390hg00m ymzgomo 39003madncn 39003mase mMBs30000
dodomo ggohnfdnenbs oo odnb dmbobBhnbs eomy, hoomy boom-
3930 00 bo3b9690900 domn boI396Me n3yhom ev 306 hoemoiy dn-
099000 393390MmbL 0 odMo3IoL, MBghmby b gobEgb 30b3bn v
Fyo300[s]d3s 99989 oshb 05 306 gn3hdsomb, M3ghmdsb v39hmbgb,
0096”.

(I beg all the future fathers of Jvari, as well as nuns of this
monastery, to mention them in your prayers. Whoever does not fulfill
this and takes away the Gospels, will bear responsibility to God, and
whoever fulfills my request and protects the manuscript, may receive
God’s blessings.. Amen).

Above all, attention should be paid to the final four words in the XIX
line “9mad~3mmy 3~3my 5~0 6~", | have read these words as follows:

“9ma(s)3(5)0m0 8(s)3(s)os 3(moh)af(@nonby)”. (future fathers of the
Holy Jvari)

If this reading is correct, it means that the Appendix contains a new
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name of the Jvari Monastery in Jerusalem - 330M0680cs (Holy Jvari/Holy
Cross). This name has not been found in written sources until now.

There are numerous cases in the history of medieval Georgia when the
name of a church or a monastery is derived from the name of its heavenly
patron. For instance, the names of monasteries of Ninotsminda, Nikorts-
minda, Andriatsminda etc. are derived from their holy patrons - St. Nino,
St. Nikoloz, St. Andrew and others: Saint Nino > Ninotsminda, saint Nikoloz
> Nikolaostsminda //Nikoltsminda //Nikortsminda, saint Andrew > Andri-
atsminda and so on.

The name Jvaritsminda (Holy Cross) mentioned in the Appendix has
been obtained in a similar way. This monastery had the name of the Holy
Cross: Holy Cross > Jvaritsminda (Jvari — cross, tsminda - holy).

Alongside with Jvaritsminda, the Appendix mentions another monas-
tery, which, according to the text, is a monastery of nuns.

Although the Appendix does not give the exact name of the monastery,
it is obvious that the minor monastery of Samtsiro is implied.

This can be confirmed by the phrase “of this monastery”, proving that
loseb of Tsalka meant a concrete monastery to which the Gospels be-
longed at the time of writing of the Appendix. As we have seen above,
after the death of Priest Mikael, the manuscript became the property of
Opiza Monastery. Upon the request of the author of the Appendix, the
monks of Opiza sacrified the Gospels to Samtsiro Monastery. The Appen-
dix was written at the time when the Gospels had already been gifted
to Samtsiro. Hence, the Appendix mentions the Monastery of nuns which
owned the Gospels at that time. Thus, the author definitely implies the
Monastery of Samtsiro.

Why does loseb of Tsalka address both the nuns of Samtsiro monastery
and the fathers of Jvari monastery with a request to pray for the souls of
the grantors of the Gospels?

Unfortunately, so far we cannot answer this question. We can only as-
sume that there was some organizational link between these two Georgan
monasteries in Jerusalem. Thus, the people who contributed something to
the Monastery of Samtsiro were automatically considered as grantors of
the Jvari Monastery.

In the final sixth fragment of the Appendix loseb of Tsalka asks every-
one to pray for Priest Mikael and remember his great deeds:

“mogb Fonznmbznegm, dngogo bypgbLby eo3emE3nenm o by eo-
030§yg0m”. (When you read this, pray for Priest Mikael and do not
forget his deeds).

As we have seen above, the Gospels were legally sacrificed to Samtsiro
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Monastery by its owners - Pavle, Basil, Priest Mikael and the monks of
Opiza. It is interesting to find out why loseb mentioned only one of these
people - Priest Mikael in the final line of the Appendix.

It seems, loseb considered Priest Mikael as the grantor of the Gospels.
That is why he asked the reader to pray for the priest’s soul.

Lastly, | will try to identify the date of creation of the Appendix. As we
have learnt from the manuscript, at the time of writing of the Appendix,
Samtsiro was a functioning monastery. As mentioned above, the mon-
astery was established between 1140 and 1160. Hence, the earliest date
of writing of the Appendix is 1140-1160. As for the latest possible date of
writing of the Appendix, it must be the year 1187 when the Sultan of Egypt
Salah Ad-Din (1171-1193) occupied Jerusalem and destroyed/abolished the
local Christian churches and monasteries.

Thus, the Appendix was written in the period between 1140s and 1180s,
and the stories told in the manuscript took place in the same period.
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